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2016 Annual Conference Journey toward Repentance 
 

 
A Resource for Preparation 

 
 
Dear Brothers and Sisters in Christ, 
 
"Produce fruit in keeping with repentance." (Matthew 3:8) 
 
As we gather in June in Burlingame for the 2016 Annual Conference Session, we will 
continue the process for Acts of Repentance to Native peoples and communities in our 
region. These acts of repentance will be woven throughout our session with a service of 
repentance on Friday Afternoon.  
 
Our California-Nevada Conference Committee on Native American Ministries (CONAM) has 
compiled a list of resources to help our local churches, and congregants, explore and learn 
their local history in relation to native people.  This is only a portion of the work towards 
repentance, which is not an easy, or quick process. 
 
As we prepare for ACS, I challenge you to join this process that leads to repentance. Prior to 
gathering in Burlingame, read these documents and begin to do the work in your 
communities to bring about healing.   
 
Grace and Peace, 
 
Warner H. Brown, Jr. 
Resident Bishop 
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A Message from the Conference Committee on Native 
American Ministry 

to Annual Conference 
 
 

 
 
 
We offer greetings to you from your Conference Committee on 
Native American Ministry (CONAM), mindful that we all stand 
together, and mindful that our Christian heritage gifts us with 
hope for every grace of God for all of God’s people. We are 
mindful of the rich blessings the path of repentance finds in our 
triune God, who is the first giver, and the first to act in mercy 
and love toward us all.  
 
We are thankful for Bishop Warner H. Brown Jr.’s call to 
repentance for the hegemony over Native peoples which 
occurred in our lands a relative few generations ago. It is easy 
to forget this is relatively recent history. Essentially, our 
grandparents’ grandparents were witnesses.  Among Native 
people, the grandparents’ grandparents were among those to 

have been marched, or enslaved, or in some instances to have been simply slaughtered, but 
whom witnessed evolving disruptions in their community’s possessions, safety, livelihood, and 
sense of place.   
 
As CONAM, we feel our main message to you at this time is simply this action would most 
appropriately be seen as a beginning: a formal Annual Conference Act of Repentance made in 
order to discover, and prepare for, whatever amidst grace may be next on the road to 
reconciliation. 
 
Our own work as CONAM is also evolving. We must confess that we are still working to 
strengthen our various connections between the Annual Conference and the four local churches 
most involved in Native ministry.  Two, Round Valley UMC, and Schurz UMC, are located on 
formally recognized Native lands. The other two ministries, Klamath UMC, and Point Arena 
UM, are located adjacent to formally recognized Native lands.  We also suspect there exists other 
ministries with Native communities of which we are unaware. 
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We are now ready to respond to Bishop Brown’s call to the Annual Conference for prayer and 
action.  Bishop Brown asks local churches to: 
 

1) Research our church’s ownership history, in other words, to see if it’s possible to see the 
Title move from Native use or control, and if so, whether it was done without 
recompense to the local Native peoples;  

2) Reach out to our local tribal neighbors, in an initial and circumspect request to learn 
about them and their history, and perhaps to tell them about the Annual Conference’s 
intention to make a formal Act of Repentance for the wrongs done to Native peoples in 
our areas California and Nevada 

3) Research the history of Native peoples in your area.  You may by surprised by the 
research that has already been done. You may find a rich resource in the books available 
at your local State Park, as well as in materials available at your local, or college library, 
and at your local historical society, in addition to the wealth of information available on 
the internet. 
 
 

In addition to the Bishop’s call, we encourage local church leaders to:  
 
4) Consider reaching out to learn more about one of the local churches providing ministry 

on, or near, formally recognized tribal lands: Round Valley UMC, Schurz UMC, Klamath 
UMC, and more recently, Point Arena UMC. 

 
5) We have some resources to assist you.  Please read and study the following materials:    

a. Researching your church property 
b. Reaching out to the indigenous tribal communities of your area   
c. CONAM’s ACS 14 video presentation;  understand that our area, is unique in this 

history of the domination of the First Peoples, and why taking this Act of 
Repentance can be seen to be such a compelling need for the integrity of our faith 
community.   

d. An open letter to US Bishops for national Native UMC leaders 
e. A brief look at the historical context 
 

Finally, let us fearlessly respond in this regard to our consciences, our faith, and the God of love 
beyond our understanding by committing ourselves to prayer in the time that remains between 
now and when the Act of Repentance is considered at the 2016 Annual Conference Session in 
Burlingame.  
 
God Bless us, every one. 
 
CONAM 
 
 
 
 

 

https://www.youtube.com/watch?v=pbC2Aa1p0hc
http://s3.amazonaws.com/Website_Properties/news-media/documents/open_letter-on_act-of-repentance.pdf
http://s3.amazonaws.com/Website_Properties/news-media/documents/open_letter-on_act-of-repentance.pdf
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The Historical Context 
 
There are unique and painful realities to be told about the dominant culture’s interactions with 
the Native peoples of Northern California and Nevada.  As a result (as is also true of histories 
elsewhere in the US), it can be a very difficult history to simply read, let alone to seek to more 
deeply comprehend. 
 
It is common knowledge, though perhaps not often acknowledged, that across most the history of 
the dominant culture’s spread across the US territories, the humanity of the people making up 
what were called Indian tribes was severely discounted, or even completely disregarded, in a 
generalized manner, with little understanding of the histories of individual Nations, or their 
respective cultures.   Sadly, the result of this is that deep within the dominant culture lies a tragic 
(and often still unexamined) legacy:  that we still don’t actively know our neighbors, and tend to 
see them as mostly invisible. Likewise, the unspoken history hangs in the air between the 
peoples, while the dominant culture’s disregard essentially teaches this lack of resolution as the 
norm.  Instead, it would be helpful for each community to have local school curriculum outlining 
the local histories and cultures of the peoples who first lived in a given area of the state.  
Reaching out to local Native communities can be a sign of turning away from this lack of 
knowledge and a repenting of the unspoken assumption that this attitude of disregard is 
appropriate. 
 
Northern California and Nevada, because of the history of Spain’s mission system, and then the 
Gold Rush, present unique histories of compounded tragedies that befell the people who had 
lived here for more than7,000 years prior. 
 
Large and thriving populations lived throughout the state, by most estimates totaling over 
350,000 people.  The missions, which extended northward as far as Sonoma, sought to redeem 
the Native peoples for Christ, even if they dramatically disrupted their lives and often essentially 
enslaved them, were causing many deaths by foreign diseases and cultural disruption. The value 
of Native “souls” was not a principal concern, however, for the settlers, robber-barons, and 
miners that followed the Spanish to California. 
 
Perhaps there was no single, repeated pattern of white/native interaction beyond various levels of 
disregard or aggression.  Tragic genocidal acts are documented over many years, and in many 
places, arising from various circumstances and various justifications.  More common practices 
among many areas were raids of villages in order to take slaves for labor on ranches, or in the 
mines.  Because missions left much of Northern California largely untouched, unsettling patterns 
of native flight were mixed with intermittent histories of such slaving, outright warfare or even 
hunting parties, and sometimes, unstable, localized efforts at co-existence and trade.   
 
As the Gold Rush followed the missions, much changed, and quickly.  The tribal people of 
Northern California, and their lands, were no longer beyond the reach of the new settlers and 
miners.  Although there were various efforts by federal officials to avert some disasters, or to 
negotiate treaties, territorial and state officials worked against them.   
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For example, an elaborate system of treaties with numerous Native groups died in Congress and 
at the state house after tribal leaders had been assured the negotiations with federal authorities 
could be relied upon. For a time state law sanctioned the taking of Natives essentially as slaves, 
with little or no accountability for the white ranchers who did so.  There were some clergy, 
military officers, and others, as we know from their writings, who were appalled at what was 
done to Native people. But most seemed to have been complacent, more focused on their own 
survival and prosperity, seemingly to see the Native people more as a tool for the dominant 
culture’s hopes and successes, than as human beings. 
 
Just as native communities encountered increasing waves of white prospectors and settlers, so 
also did they encounter new waves of deaths due to disease.  The push for gold, and the surge of 
white immigration, along with the general lawlessness of the region, and the general disregard of 
Native life, greatly exacerbated the tragedies that befell Native peoples in our region, as 
compared to other areas of the country.   
 
Tragedy did not end with the close of the 19th Century.  The practice of forcibly placing Native 
children in schools, which for many in Northern California meant being sent to the St. Boniface 
Indian Industrial School in San Bernardino, has been documented to have involved in many 
cases relying on the slave labor of the children to support the school.  In addition, it was common 
practice at the schools to prevent children from using their Native languages.  Finally, families 
had to pay prohibitive costs of transportation in order to get their children back, if they could get 
them released. 
 
How can we come to grips with such a history?  Perhaps we ought to first accept that we simply 
cannot do so in one simple act.  Committing to learning history is hard.  Learning it, and then 
relating honestly with local tribal peoples is a further step, and these steps cannot happen on a 
simple, predetermined timeline, but will occur more organically, as the various requisite 
elements come together over time.  Trust, like education, takes time. 
 
Perhaps you can sense that the movement of grace calls us to seek a sincere means of apology on 
behalf of those of the dominant culture who came before us. Perhaps you can sense that we in the 
dominant culture still have negative habits that disregard an unspoken history, lurking beside our 
genuine appreciation, from afar, of Native culture and spirituality. We need to repent for our 
forbearers sometimes bloody understanding that Indian lives were of less value, and Native 
spirituality less holy.   We need to repent of our own culture’s need to forget what happened, and 
seek sincere relations with our Native neighbors. 
 
A central part of an Act of Repentance must be to grieve that murder, domination, and inhuman 
disregard were often perpetrated, even overtly justified, as fulfilling God’s will.  Much harm was 
perpetrated under the Banner of Our Savior, in the names of Christians everywhere.  The 
universal Church’s reputation could hardly be said to have recovered. Despite the evidence of 
numerous and vibrant Native Christian groups today, many Natives, understandably, to this day 
strongly distrust our faith tradition. 
 
Formal actions, or statements of apology, have been taken by a relatively small number of 
groups: The Canadian Anglican Church issued a formal apology in 1993 for the painful history 
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of domination of native peoples. Apologies also came from the Prime Ministers of Canada and 
Australia in 2008. The papal nuncio apologized to the US Native American group called The 
Tekawitha Conference in 1982.  Last year Pope Francis apologized and asked forgiveness not 
only for Catholic church actions, “but also for crimes committed against the native peoples 
during the so-called conquest of America.”1  
 
The UMC General Conference made an Act of Repentance in 2012.  After a long process of 
dialogue with local Native nations, The Rocky Mountain Annual Conference did so in 2014.  
 
An Act of Repentance is a start to acknowledging we have not done enough to decry the wrongs 
of this history, and to seek to extricate ourselves of unconscious disregard regarding the various 
legacies still fresh today for us all, for the many grandchildren of the grandchildren of those who 
were there.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

                                                 
1 http://indiancountrytodaymedianetwork.com/2015/07/10/pope-francis-apologizes-indigenous-
peoples-grave-sins-colonialism-161030, quoting the New York Times. Accessed on 1/17/16. 
 

http://indiancountrytodaymedianetwork.com/2015/07/10/pope-francis-apologizes-indigenous-peoples-grave-sins-colonialism-161030
http://indiancountrytodaymedianetwork.com/2015/07/10/pope-francis-apologizes-indigenous-peoples-grave-sins-colonialism-161030
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Approaching Native communities:  some thoughts 
from the Committee on Native American Ministries  
 
The most important, current statement regarding the UMC and Native Communities was written 
from national Methodist Native leaders. This statement provides the best perspective on the 
context of seeking to make an Act of Repentance for our histories with Native peoples. 
 
The first thing to consider about reaching out to another culture is the understanding we are 
asking to meet another community of people, and another culture, that operates with a different 
paradigm, which we can’t predict.   Their culturally defined ways of being include different 
perceptions, assumptions, experiences, interpretations, and practices than our own.   
 
This is true even if they may appear to have acculturated to what we take (often unconsciously) 
to be as normative cultural practices and language. As a member of the dominant culture, we 
may not notice how members of a minority culture, living in our midst, have to adjust to our way 
of talking and looking at life.  It’s important to remember that no matter how they may seem able 
to talk our paradigm, or represent our way of thinking, theirs may be very different.  
 
By definition the dominant culture, at least in terms of apparent resource control and rights, has 
an upper hand.  And being used to our culture having the power to set the rules can prevent us 
from perceiving the elements of another culture.   
 
We essentially have to work to remain open to the mind-blowing experience that can happen 
when we realize we are learning the mystery of another person, except that this experience will 
be multiplied by a new, entire culture.  We must be careful to notice if we’re making 
assumptions.  The only reasonable approach is to honestly and humbly seek to learn about 
another person or their culture. 
 
Establishing trust comes first, which typically does not happen quickly. Establishing relations 
with a native community is not a weekend assignment, and may not move quickly.  In the 
process be open to the Spirit’s calling, and ask your Native friends as you get to know each 
other, what seems like the next best step? 
 
Some people feel it is helpful to first spend time reflecting on one’s own ethnic history, so as to 
dispel the notion that as members of “the dominant culture” we don’t have any ethic background 
or cultural norms.  This is like pretending that people nearly everywhere else have an accent, 
except in our home area, a kind of arrogance to be watched for and strategized against.   
 
In fact, there are tendencies to which, unfortunately, we tend to become trained in the process of 
growing up in the dominant culture, toward making assumptions that people in other ethnic 
groups somehow “don’t get it.” As much as we may not consciously think this way, we need be 
on a sharp, introspective lookout for unconscious judgments or assumptions about others.   
 
Sometimes it helps to simply remind ourselves that we don’t really know what’s going on for 
another human being unless they actually tell us.  And it is important to accept that for another 

http://s3.amazonaws.com/Website_Properties/news-media/documents/open_letter-on_act-of-repentance.pdf
http://www.umc.org/news-and-media/letter-act-of-repentance-not-a-one-time-event1


Preparation for an Act of Repentance 2016 

8 
 

person, especially someone from another culture who has been abused by our cultural forefathers 
it will likely take some time for enough trust to be established for honest dialogue. 
 
Each person you meet is an individual.  They will have their own receptiveness and/or reluctance 
to engage in the process to help us make progress toward authentic repentance of unconscious or 
historical cultural violence.  Listening for what remains unsaid, as well as deeply listening to 
what is said are very important skills to practice.   
 
We have a need to understand how the histories of our culture’s relations with the first nations of 
our lands, painful as they may be, are still felt, where we still need to face the past and how we 
can authentically ask forgiveness.  These are huge questions, and it’s our need.  We cannot 
simply assume someone else will agree to meet us in the middle of this historical pain, and we 
must be willing for it to be difficult for us to experience if we are really asking for an encounter 
regarding the truths of the past and the present. 
 
Also, because patience is not our culture’s strength, this works against us and so sometimes 
needs to be consciously practiced.  If we feel this ought to be just a weekend assignment, we 
might quickly foul the waters of dialogue.  Allow the process to move at the pace that emerges 
by honestly seeking a mutually respectful dialogue. 
 
Just as individuals are different and will be variously interested, or willing and able to work to 
establish trust, each community is different. The appropriate ways to approach and dialogue with 
the community as a whole will be different.  Proceed by respectfully asking and listening to the 
answers you receive, (being sure to be prepared in some way to respond to what you’ve heard, at 
the time that seems right). 
 
An informal inquiry may be the best start, perhaps with someone from the tribal community with 
whom you are already acquainted.   A more formal introduction at a ceremony, or at the Tribal 
Council, might be appropriate should there develop a mutual need to establish more formal 
relations, group to group.  For some communities, it may not be respectful to try to establish 
relations without going to the Tribal Council.  Again, wisdom dictates simply to not make 
assumptions.  Likewise, one tribal member’s sense of what might be possible may, or may not 
prove, to be the sense held by the tribal community as a whole.  On the other hand, if there is 
someone willing to accept the sincerity of your approach, then their advice, counsel, and possibly 
introductions may prove invaluable. 
 
At some point in the evolving dialogue, we might want to explain that our connectional church 
(nationally) is seeking to explore Native histories, and that at the regional level, (the Annual 
Conference) are preparing to make an authentic Act of Repentance (regionally) for all that has 
been done to Natives by the dominant culture, (especially repenting of the arrogance and 
violence perpetrated under the banner of Christianity). 
 
It may be appropriate to invite them to visit with your church leadership.  Asking them to talk at 
your church may be too much, too soon, in some situations, while in some other circumstances, it 
may be just what they would like.  It’s most important to dialogue and listen.   
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Asking them about their spirituality and their history, and honoring their perspectives are all 
important.  Paying strict attention to what the Spirit seems to be creating in the process of 
dialogue is critically important.  Finding common language, or ways of praying together with our 
Native brothers and sisters, no matter what their religious practice, can be powerful, if it is 
welcomed. 
 
Be aware that for some Native peoples, the past curses and violence perpetrated by Christians 
seems to have permanently given us a bad name.  Each tribal community likely has at least some 
members who are strongly prejudiced against Christians in general.  This calls us to be a light in 
the darkness, to practice love in the face of distrust.  And let’s acknowledge (at least to 
ourselves) that this is actually what we are asking of our Native friends.  Implicit in this dialogue 
with the folks with whom we are asking a relationship is a request that Native communities in 
our area be open to taking a higher road of forgiveness and consideration on our behalf, and to 
show us love and respect, even though our culture has still not, to this day, provided sufficient 
reasons or actions for real trust.  Being aware of how much we are asking in this regard is 
important part of the requisite humility, respect, and patience which we need to bring to the 
situation, along with prayer and a practice of intentional listening, both to our Native sisters and 
brothers, and to the movement of the Spirit. And let’s face it, our culture is not known principally 
for humility, respect of other cultures, or for patience, so we will do best by being intentional 
about sharing those qualities! 
 
Roy Pina, Pastor at Round Valley, is a Native leader well remembered, by those who were at 
Annual Conference in 2014, for his passionate urging for all those gathered to realize that a 
genuine embrace is what Native culture is entirely capable of receiving and giving.  It has been 
absent a long and painful time. 
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Researching the historical record of the ownership of 
your church property  
 
The suggestion to research the history of the ownership of your church property is part of Bishop 
Warner H. Brown Jr.’s call to the Annual Conference in preparation for a Act of Repentance at 
the2016 session. 
 
This research can add to your congregation’s historical self knowledge, and it can be an 
interesting task for those who enjoy researching old archives.  Of course, it is possible that you 
may simply find the absence of any record of remuneration to the original inhabitants of your 
area. By using local records, this perspective, back through time, may reveal some surprises.  
 
The research can take time and is a multi-step process.  Plan for multiple research visits.  One 
complication is the means and structure of historical records change over time. With a little 
perseverance, you can trace the history of your church property. Some lands involve additional 
kinds of documentation histories than presented below, but here is an overview of some of what 
you’re likely to find.  
 
Older Records 
 
Boundary lines 
Today we use parcel numbers and parcel maps to reference specific boundaries. Property lines, 
when recorded, were more roughly drawn during the early history of white immigration.  Most 
typically boundaries lines were based within a grid of 36 Sections, in which each is numbered 
according to a set pattern within parameters referenced within a Range and Township 
boundaries.  These references plot the location of the outside lines of the 36 section grid’s 
location, North or South (Township tiers) and East or West (Range columns) of survey lines that 
relate to a baseline (an east/west surveyed line) and a nearby Meridian (an actual longitude, used 
as a north/south demarcation). 
 
The following link has a more detailed description of Township and Range boundaries, part of 
which is excerpted below: 
 

See the Public Land Survey System.   
 

Each township is identified with a township and range designation. Township 
designations indicate the location north or south of the baseline, and range designations 
indicate the location east or west of the Principal Meridian. For example, a township 
might be identified as Township 7 North, Range 2 West, which would mean that it was in 
the 7th tier of townships north of a baseline, and in the 2nd column of townships west of 
a principal meridian.  A legal land description of a section includes the State, Principal 
Meridian name, Township and Range designations with directions, and the section 
number: Nebraska, Sixth Principal Meridian T7N, R2W, sec52 

                                                 
2 http://nationalmap.gov/small_scale/a_plss.html 

http://nationalmap.gov/small_scale/a_plss.html
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Properties could be variously described, but were designated to be within a specific section, 
except that in cities, numbered Blocks were often used instead. Any parcel could be generally 
located in these ways, sometimes with a wide variety of additional language (i.e. the western half 
of Block Number X, etc.) 
 
Tracing back ownership 
 
Grantees and Grantors 
Looking up property transfers that occurred in the Section and Township days usually involves 
finding the name of the buyer (called the grantee) or the seller (the grantor) in an index of 
transactions, (these are called “Index of Grantees” and the “Index of Grantors”) bound in large 
books that covers a certain time period, and arranged alphabetically by last name.  Although at 
first glance it appears that transactions are listed alphabetically, and then with some chronology, 
neither is always the case. Most of the index entries are in chronological order, within the pages 
listed by the first letter of the last name of the Grantor or Grantee. But you may have to look 
through all the listings beginning with that letter in the book’s list of grantees or grantors to 
assure yourself that the buyer or seller you are searching for is not listed for that time frame. 
 
Deeds 
Each listing in the Grantor/Grantee Indexes of a title transfer lists the date, and also references a 
specific page number within a Book of Deeds (which is numbered).  It is the Deed books where 
the physical descriptions of the property are found. The Deed transfer records were drafted in a 
very stylized, handwritten manner.  Each listing begins with a date, and lists the grantor(s), the 
amount received, and the grantee(s), and the physical description. 
 
Researching backwards in time, then, involves looking for a known owner, to find when they 
obtained the property, so the Index of Grantees is most helpful.  After referencing any transferred 
deed descriptions, one can then look again in the Grantee index for the next previous owner, 
going back serially to the earliest records. 
 
Again, as the indexes are not entirely in chronological or alphabetical order, you may have to 
look through all the entries under the portion of the Index for the first letter of the last name for 
which you are searching.  Sometimes property was held by a list of individuals as Trustees of a 
church, or could be listed under the name of the church.  You may find Methodist Episcopal 
Churches (North or South), or other designations as precursors to your church. 
 
In the end, it maybe that all one can find is a lack of any real evidence that payment was initially 
offered to any original, Native inhabitants. It will be interesting to compare notes at Annual 
Conference this year. 
 
The place to start is your local county Recorder.  In addition to more modern records listed by 
parcel number, they will have the older records, which were bound in large books, but sometimes 
copied on to microfiche.  The microfiche can be more difficult to read, if the ink had faded, and 
it may be best to look at the actual Deed books instead.   
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In some cases, the Recorder may have the microfiche, and the actual deed records predating what 
is available at the county recorder’s office may have been entrusted to a non-profit, for example 
to the care of a local Historical Society.  Local and regional Historical Societies can also be a 
critical stop in your research, as they can provide good advice and assistance to researchers. 
 
In addition, CONAM Committee Members Doug Sibley and Kevin Murphy are willing to 
accompany folks in this process, to share information, and advise you in your research project to 
learn the earlier history of the land beneath your church. 
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Keys to Reaching out to Native Communities 
 

• Read the national statement from Native leaders in the UMC, about taking a formal Act 
of Repentance for Native histories. 

 
• Here are several items to reflect upon when reaching out to Native communities: 

 
 Our perspective, coming from the dominant culture, includes many unconscious 

assumptions that are to be avoided in cross-cultural encounters. Try not to make assumptions 
about another culture, but rather take a humble, inquiring posture. 

 
 Reflect on your cultural identity, and avoid the trap of feeling the dominant culture’s 

perspective is the normal one, making other backgrounds the exception.  
 

 Atrocities of the past, visited upon Native peoples in the Americas, are in some ways still 
felt today.  Be sensitive to the fact  the dominant culture tends to simply brush this aside as 
old news, and we may have been acculturated to this way of thinking, in ways of which we 
are not consciously aware. 

 
 Individuals are different, and tribal communities are differ.  How a particular tribe, or tribal 

members, may prefer to be approached, varies.  It may be appropriate to speak to the Tribal 
Council, or it may not.  In developing new relationships, remain open to learning what the 
appropriate protocol may be. 

 
 Establishing trust is not a short-term exercise. Creating trust is key to creating new 

relationships.   
 

 At some point, we want to explain our Annual Conference’s intention to make a formal Act 
of Repentance for the evil that has been done to Native Americans in our geographic area. 

 
 Asking what might be appropriate next steps in building relations is important. It may 

involve inviting Native leaders to meet church leaders, or it might involve an invitation to 
speak at a church service or event.  Remain open to what makes sense. 

 
 We need to be guided by the Holy Spirit through prayer.  We might also ask for ways in 

which prayer might be shared in ways that honor native traditions. 
 

 Expect that some members of a given tribe can harbor deep hurt and negative attitudes 
toward Christianity in general because of the murderous role it played in our common 
history.  We must recognize that we are ultimately asking Native peoples to take the high 
road of being open to offering forgiveness, something we cannot demand or even expect. 

 
 

 

http://s3.amazonaws.com/Website_Properties/news-media/documents/open_letter-on_act-of-repentance.pdf
http://www.umc.org/news-and-media/letter-act-of-repentance-not-a-one-time-event1
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